YaCl'latZ Divide the Matzah

Take the middle mavzah, break it in fuo.

The larger of the twe pieces is pur away funiil aficr che meal) for the Afkoman.
Replace the smalf piece beeween the two muarzabs,

Ma.ggid Tell the Passover Story

Raise the seder oy, uncover the matvah and begin vecising the Hagpadabh,

This is the bread of affliction thar our fathers ate in the land of Egypt.
Ler all who are hungry, come and eat,

Ler all who are needy, come and celebraee Passover,

This year we are here — next year, may we be in the Land of Israel.

This year we are slaves — next year, may we be free.

This is the bread of affliction

This is a strange invitation: "This is the bread of affliction which our ancestors ate in the land of Eqypt,. Let

all that are hungry come and eat.” What hospitality is it to offer the hungry the taste of suffering? In fact, .

though, this is a profaund insight into the nature of slavery and freedom, As roted above, matzah represents . ;
wwo things: it is the food of slaves, and also the bread eaten by the Israelites as they left Egypt in liberty. What -

transforms the bread of affliction into the bread of freedom is the willingness to share it with others.
Primo Levi was a survivar of Auschwitz. In his book, i This i a Man, he describes his experiences there.
According to Levi, the worst time of all was when the Nazis left in January 1945, fearing the Russian advance. Al

prisaners wha could walk were taken on the brutal ‘death marches’. The only people Jeft in the camp werg thosa
wha were too ill ta move. For ten days they were left alone with only scraps of food and fuel. Levi deseribes how -

he worked te light a fire and bring some warmth to his fellow prisoners, many of them dying. He then writes:
‘When the broken window was repaired and the siove began to spread its heat, something seemed‘to:-"

relax in everyone, and at that momant Towarowski (@ Franco-Pole of twenty-three, typhus) proposed to the

others that each of them offer a slice of bread to us three who had been working. And so it was agreed,

‘Only a day before a similar event would have been inconceivable. The law of the Lager said: "eat yout

own bread, and if you <an, that of your neighbour,” and left no roam for gratitude. it really meant that the
law of the Lager was dead.

‘it was the first human gesture that cecurred among us. | believe that that moment can be dated as the -

beginning of the change by which we who had not died slowly changed from Haftfinge [prisoners] to men again,’
Sharing food is the first act through which siaves become free human beings. One who fears tomorrow does
not c¥fer his bread 1o others. But one who is willing to di
capable of fellawship and faith, the two things from which hope is born. That is why we begin the seder by
inviting others to join us. Bread shared is no longer the bread of affiction. Reaching out to others, giving help to
the needy and companionship 1o those who are alone, we bring freedom into the world, and with freedom, God,

This year we are here - next year, may we be in the Land of Israel,

At the very moment that we gather to remember the past, we speak about the future. The seder brings

tagether the three dimensions of time. Before the meal we tell the story of redemption In the past, During the
meal we experience it in the present. After the meal, as we conclude Hallel and say "Next year in Jerusalem’,
we look forward to redemption in the future.
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Take the midle matzal, break it in two,
The Larger of the rwo pieces is pur away (until after the meal) for the Aftkoman.
Replace the small piece between the twe mazahs,

M

Reise the seder enay, uncover she maszab and begin reciting the Haggadah,
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vide his food with a stranger has already shown himself*

Yachatz: Break the middle matzah

Of the three matzet, the upper and lower represent the /echem mishneh, the double portion of mannah that
fell before Sabbaths and festivals in the wilderness so that the Israelites would not have to gather food on the
holy day itself. The third - the middle matzah — represents the special duty to eat unleavened bread on Pesach.

There are two reasons why we break it in half. The first is that it is described as ‘the bread of affliction’

- or, as the sages interpreted it, ‘the bread of a poor person’, One who is 50. pgor that he x:!oes not know where
his next meal is coming from dees nat eat all his food at once. He divides it into two, saving half for later.

The second is that, with the destruction of the Temple, matzah takes the place of the paschal offering.

Just as the paschal offering was eaten at the end of the mea! — so as to be experienced as holy foed, nat just
food eaten to satisfy hunger — so we reserve half of the matzah (the afikernan) to be eaten at the end of the

meal. The custom that children hide the afikoman is part of the spirit of the seder service, which containg

‘many elermnents designed to attract and sustain the interest of a child.

However, there is also a third significance to breaking the middle matzah. Matzah represent.s t.wo .
apparently contradictory ideas. At the beginning of the seder we describe n. as “the bread of affliction which
our ancestors ate in the land of Egypt'. Ibn Ezra explains that slaves were g|‘ven unleavened bread because,
being hard, it takes longer to digest. It remaves hunger for longer than orch.nary bread. Later in the sedlrler. we
describe it as the bread which the Israelites ate as they were leaving Egypt, in toc rn.uch of a hurry 1o allow )
the dough to rise. We divide the matzah, therefore, to show that it has twio symbolisms, nolt one. Nowt,hat the
beginning of the seder, it is the bread of affliction. Later, once we have rel!ve.d the exod‘us, it becomes the
bread of freedom, The difference between freedom and slavery does not lie in the quality of bread we eat,
but the state of mind in which we eat it.

Maggid: Narration

This is the beginning of the seder narrative, known as Maggid, from the word Haggadah, ‘to' relate, -
recount, declare, proclaim’. The story of the Exodus is known as Haggadah becaus.e of the verse, "And you shal
tell (vehigadita} your son on that day saying, | do this because of what the Lord did for me when | came out of

. Egypt”’ {Exodus 13:8). However, the word haggadah derives from a verb that also means “to bind, jcin,

connect’. The story of the Exadus is more than a recounting {sipour} of things that happened Ic.Jng ago. lt. binds
the present to the past and future. It connects one generation to the next. it joins us to aur chlldre.n. Jew;h
continuity means that each successive generation commits itself to continuing the story. Our past lives on in us.
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